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THE MAGNIFICAT: READ FROM ITS SOURCES?
Chin Hei (Andrew) Leong"

ABSTRACT

The Marian prayer in the Lukan Infancy Narrative, the Magnificat, remains always
a source of exegetical investigation, theological reflection, as well as spiritual medi-
tation. Its strong Old Testament background has long been recognized by scholars.
For nearly every sentence of the prayer, parallels from various parts of OT can be
identified. However, it is exactly this diversity of possible references that prevents a
consensus among scholars as to the major source that may serve as the hermeneu-
tical key to the Magnificat. In an attempt to deal with the issue, this paper reviews
and re-evaluates the textual relationships between the OT passages that have been
suggested as parallels and the Marian prayer. These are the Song of Hannah (1
Sam 2:1-10), sentences from the Psalms, the prophetic corpus, the Pentateuch, the
Sapiential Literature, and 1 Chronicles 16. The study suggests that all the texts re-
viewed may well have contributed to the formation of the Magnificat. Especially the
notion of Tatreivwaig and the theme of the “change of fortune,” central to the Marian
prayer, are present in these passages. This study shows that the different traditions
that form OT contribute to the formulation of the Magnificat in their own way, and
thus are indispensable for its interpretation.

KEYWORDS: Magnificat, tonsiviooic, change of fortune, OT in NT.

INTRODUCTION

The Magnificat is one of the most treasured prayers in the Christian Tradition. In
Catholic liturgy, it is said daily at vespers. The canticle is favored by Christians not
only because it is, as traditionally held,' said by the Virgin Mary, the Mother of God,

* Chin Hei (Andrew), Leong finished his Bachelor in Christian Studies (2012) at the University of St. Jo-
seph, Macau. He is currently finishing his doctorate in Biblical Exegesis, at Katholieke Universiteit Leu-
ven, on the biblical Hebrew root 0% 5u from a frame semantic perspective

"It has long been known that a few manuscripts, i.e. a b /, reads Elizabeth instead of Mary; and at least
the Latin translation of Irenaeus follows this reading. The Latin translation of Origen mentions that there
are some manuscripts just read she. Cf. Frédéric Godet, Commentaire sur I'évangile de saint Luc, tome
premier (Neuchatel: Sandoz, 1871), 65 n. 1. With Germain Morin’s 1897 article (“Deux passages inédits
du ‘De psalmodiae bono’ de saint Niceta (IV¢-V© siecle),” Revue biblique 6 (1897): 282-288, esp. 286-
287) which publicized an interesting sentence in the treatise De Psalmodiae bono of a fourth to fifth cen-
tury bishop St Niceta, i.e. Cum Helisabeth Dominum anima nostra magnificat “with Elizabeth our soul
magnifies the Lord,” the debate between Marian and Elizabethan authorship of the canticle became
heated. Henceforth, scholars have proposed both internal and external arguments for both positions.
The dispute about the attribution of the canticle is at the same time mingled with the question of its tex-
tual composition, i.e. whether it is Mary, Luke, or certain pre-Lucan traditions (whether Judeo-Christian
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when she visited Elizabeth (cf. Lk 1:39-56), but also because of its richness in reli-
gious piety towards the God of Israel.

Concerning the authorship of the Magnificat, consensus has not been reached
among scholars. There are mainly three positions: (1) It is originated from the one
who sings it in the narrative; (2) It is composed by the author of the Gospel of Luke;
(3) It is either a pre-Christian Jewish or Jewish-Christian composition, and it was
later adapted and incorporated into the Lucan Infancy Narrative. Today, most schol-
ars subscribe to the last position. As Raymond E. Brown, one of those scholars,
remarks:

The most satisfactory solution is that the canticles were composed
in a non-Lucan circle and that originally they praised the salvific action
of God without any precise reference to the events that Luke was nar-
rating in the infancy narrative. Nevertheless, when Luke considered
these canticles, he saw how they might be brought into the infancy nar-
rative with relatively little adaptation.?

In other words, it is more probable that Luke knew the canticle without associa-
tion with its present context, thus the canticle is adapted and attached to it only
loosely.? Nevertheless, it is generally agreed that the Magnificat employs a lot of
passages from different parts of the Old Testament (OT).*

Hence, it is legitimate to ask whether interpreting the Magnificat against its Old
Testament backgrounds, recognized by scholars as possibly intended by the com-
poser of the canticle, is a fruitful interpretive exercise. And if so, what the outcome
would be. In order to answer these questions, we shall read the Magnificat along-
side these OT passages, which are grouped under six headings, organized accord-
ing to their canonical settings: the Song of Hannah, the Psalter, the Prophetic Cor-
pus, the Pentateuchal and Deuteronomistic Corpus, Wisdom Literature, and First
Chronicles. The Song of Hannah shall be handled in separation of the Pentateuch,

or simply Jewish) composed the canticle. This whole discussion is beyond the scope of the current pa-
per. For a summary, see: Stephen Benko, “The Magnificat: A History of Controversy,” Journal of Biblical
Literature 86 (1967): 263-275; Stephen Farris, The Hymns of Luke’s Infancy Narratives: Their Origin,
Meaning and Significance, Journal for the Study of the New Testament Supplement Series 9 (Sheffield:
Sheffield Academic Press, 1985), 108-113; more recently: Raymond E. Brown, The Birth of the Mes-
siah, New Updated Edition, The Anchor Bible Reference Library (New York: Doubleday, 1993), 334-
336.

2 Brown, The Birth of the Messiah, 349; see also: Bruce Grigsby, “Compositional Hypotheses for the Lu-
can ‘Margnificat—Tensions for the Evangelical,” The Evangelical Quarterly 56 (1984): 159-172.

3 E.g., John Nolland, Luke 1-9:20, Word Biblical Commentary 35A (Dallas, TX: Word Books, 1989), 63,
74.

* The Old Testament background of this canticle has been thoroughly discussed in, e.g., James T.
Forestell, “Old Testament Background of the Magnificat,” Marian Studies 12 (1961): 205-244; Douglas
Jones, “Background and Character of Lukan Psalms,” Journal of Theological Studies N.S. 19 (1968):
19-50, esp. 20-28.
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because scholars have identified a strong textual relation between it and the Mag-
nificat. Textual comparisons® offered below are in Greek, since until today there is
no concrete evidence that the canticle has ever existed in Semitic forms;¢ while the
English translations are mine.

Now, we shall turn to the first group of texts with which the Magnificat is believed
to be paralleled, the Song of Hannah.

|

The Song of Hannah (1 Sam 2:1-10; cf. 1:11) is commonly recognized as one of
the Old Testament passages that set the background for the Magnificat” On the
one hand, both Hannah and Mary praise God for the gift of a son, born out of divine
promise and marvel, who was to become a great figure for Israel.® On the other
hand, the leitmotif of the Magnificat, namely that God reverses the fortune of the
arrogant and the mighty and the misfortune of the poor and the lowly, is closely

® The parallels can be found in all major commentaries on Luke and monographs and articles on the
canticle, here | provide a non-exhaustive list of the bibliography: Forestell, “Old Testament Background
of the Magnificat,” 207-225; Jones, “Background and Character of Lukan Psalms,” 20-28; |. Howard
Marshall, The Gospel of Luke: A Commentary on the Greek Text, The New International Greek Testa-
ment Commentary (Exeter: Paternoster, 1978), 82-85; Joseph A. Fitzmyer, The Gospel According to
Luke (I-IX), The Anchor Bible (New York: Doubleday, 1981), 356-357, 366-369; Farris, The Hymns of
Luke’s Infancy Narratives, 117-126; Helmer Ringgren, “Luke’s Use of the Old Testament,” in Christians
among Jews and Gentiles: Essays in Honor of Krister Stendahl on His Sixty-fifth Birthday, ed. George
W. E. Nickelsburg and George W. MacRae (Philadelphia: Fortress, 1986), 230-232; Nolland, Luke 1—
9:20, 68-74; Darrell L. Bock, Luke, vol. 1, 1:1-9:50, Baker Exegetical Commentary on the New Testa-
ment (Grand Rapids, MI: Baker, 1994), 148-160; Herman Hendrickx, The Third Gospel for the Third
World, vol. 1, Preface and Infancy Narrative (Luke 1:1-2:52) (Collegeville, MN.: Liturgical Press, 1996),
122-134; Francois Bovon, Luke 1: A Commentary on the Gospel of Luke 1:1-9:50, trans. Christine M.
Thomas, Hermeneia (Minneapolis: Fortress, 2002), 60-63; Kenneth D. Litwak, Echoes of Scripture in
Luke—Acts: Telling the History of God’s People Intertextually, Journal for the Study of the New Testa-
ment Supplement Series 282 (London: T&T Clark, 2005), 104-109; G. K. Beale and D. A. Carson, eds.,
Commentary on the New Testament Use of the Old Testament (Grand Rapids, MI: Baker Academic,
2007), 261-262; Brown, The Birth of the Messiah, 336-338, 358-360.

¢ However, there have always been attempts to identify Semitic features in the Magnificat. See e.g.:
Randall Buth, “Hebrew Poetic Tenses and the Magnificat,” Journal for the Study of the New Testament
21 (1984): 67-83; and more recently: Hugo Méndez, “Semitic Poetic Techniques in the Magnificat: Luke
1:46-47, 55,” Journal of Biblical Studies 135 (2016): 557-574.

7 Most notably: Brown, The Birth of the Messiah, 357-365. See also: Joan E. Cook, “The Magnificat:
Program for a New Era in the Spirit of the Song of Hannah,” Proceedings 15 (1995): 35-43; Joan E.
Cook, “Hannah’s Later Songs: A Study in Comparative Methods of Interpretation,” in The Function of
Scripture in Early Jewish and Christian Tradition, ed. Craig A. Evans and James A. Sanders, Journal for
the Study of the Old Testament Supplement Series 154, Studies in Scripture in Early Judaism and
Christianity 6 (Sheffield: Sheffield Academic Press, 1998), 256-257; Joan E. Cook, Hannah’s Desire,
God'’s Design: Early Interpretations of the Story of Hannah, Journal for the Study of the Old Testament
Supplement Series 282 (Sheffield: Sheffield Academic Press, 1999), 102-107.

8 Christoph Stenschke, “Psalms and the Psalms in Luke's Infancy Narrative,” Baptist Theologies 1
(2009): 59-92, esp. 64.
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similar to that of the Song of Hannah.” For some, the Song of Mary finds its inspi-
ration from that of Hannah, as James W. Watts notes:

The position and contents of the Magnificat in particular shows clearly the influ-
ence of Hannah’s Song ...: it is voiced by a mother in celebration of the gift of a
child, its first person praise (Luke 1:46-48) echoes Hannah’'s sentiments (1
Sam1:16; 2:1), and the reversal motif dominates its contents (Luke 1:51-54).'°

Since the nineteenth century, scholars, e.g. David F. Strauss and Johannes Hill-
mann, have observed textual similarities between the Magnificat and the Song of
Hannah." Below is the list of textual parallels upon which most scholars agree:

Lk 1:46 Koai elnev Mapiap: Meyoaddver 1) oy [Lov And Mary said, “My
TOV KOpLoV, soul magnifies the
Lord,

1 Sam 2:1a-b | «ai einev dotepemdn 1) kopdia pov &v Kupim And she said, “My
heart was made firm
in the Lord”

Lk 1:47 Koi fyaAdioacey 10 Tvedpd pov €mi t@ 0e® 1@ | and my spirit rejoiced

ocmTipi pov, on the basis of God
my savior,

1 Sam 2:1d e0EPavinV év cotnpig Gov | rejoiced in your sal-
vation.

1 Sam 2:1c VY®ON KEPag Hov &v Bed Lov My horn is lifted up in
my God

Lk 1:48a ot énéPleyev émi Ty Tameivoowv Tiig 000ANg | because he looked

avToD. upon the low status
of his female slave.

1 Sam 2:5¢-d | 811 ot€ipa Erekev Emtd kai 1 TOAAY €v Tékvolg | because a barren

noBévnoev woman gave birth to
seven, and the one
with many children
became weak.

1 Sam 1:11 KOpig [...Jé0av émPrénmv EmPAEyng éni v LORD! [...] If looking

TATEIVOOV TTiG dOVANG GOV you shall look upon
the humiliation of
your female-slave,

Lk 1:49b Kai &ylov To Gvop ovTtod, And holy [is] his
name,

? E.g., Brown, The Birth of the Messiah, 337.
'° James W. Watts, Psalm and Story: Inset Hymns in Hebrew Narrative, Journal for the study of the Old
Testament Supplement Series 139 (Sheffield: Sheffield Academic Press, 1992), 180.

"' David Friedrich Strauss, The Life of Jesus Critically Explained, trans. George Eliot (London: SCM,
1973 [German original: 1846]), 150; Johannes Hillman, “Die Kindheitsgeschichte Jesu nach Lucas:
kritisch untersucht,” Jahrblicher fiir protestantische Theologie 17 (1891): 192-261, esp. 201.

10
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1 Sam 2:2a,c

611 00K E6TIV dY10¢ OG KVPLOG [ ... ]ovK EoTv
dyloc ANV cod

because there is

none holy like the
Lord [...] there is

none holy except
you

Lk 1:51a

"Emoincev kpdtog év Bpayiovi avtod,

He did might with his
arm,

Lk 1:51b

SECKOPTLGEY VTEPNPAVOVG dlovoig Kopdiog
avT@V-

he scattered the
proud with the
thought of their heart

1 Sam 2:3a

un Kowydo0e kol pn AaAgite BymAd un
€€eABaTO peyaAoppnOcHV €K TOD GTOLOTOG
VUdV

Do not boast and do
not say lofty things,

do not let big-talking
come out from your

mouth!

1 Sam 2:3b

611 Be0¢ yvmoemv KOplog Kol 0g0g ETodlov
gmnded AT AOTOD

Because God is the
Lord of knowledge
and God always pre-
pare for his own pur-
suit.

Lk 1:52a

kabeilev duvacTog and Opovmv

he took down rulers
from thrones

Lk 1:52b

Kol Dywoev Tamevoic,

and/but he lifted up
the lowly

1 Sam 2:8

AVIoTY A0 YTIC TEVITO KOl OO KOTPLoG
gyeipel mtoyov kabicot peta SuvacTd®V Aadv
Kai Opdvov S0ENG KaTakANpovOu@dY aDTolg

He raises up from
the earth the needy
one and from the
dunghill he lifts up
the poor one to
make them sit with
the rulers of the peo-
ples and making
them possess/inherit
the throne of glory

Lk 1:53a

TEWAVTAG EVETANGEV Ayaddv

those who are hun-
gry he satisfied/filled
with good things

Lk 1:53b

Kol TAOVTOVVTOG EEUTESTEILEY KEVOUG.

but those who are
rich he sent away
empty.

1 Sam 2:4

T6&0V duvat®dv Nobévnoey kal dcBevobvieg
nepleldoavto dvvouy

The bow of the pow-
erful ones became
weak, and the weak
ones have girded
power

11
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1 Sam 2:5a TApELS GpTav NAattddncay kai ol tewvdvteg | The ones full of
TapfKay yijv bread has been
made decreased,
and the hungry have
forsaken the earth

1 Sam 2.7 KOprog mrayilet kol Thovtilet Tomewvol kai The Lord makes
avoyol poor and makes rich,
humbles and exalts

The identification of Hannah as the prototype of Mary in the Magnificat influences
the interpretation of two key words in the Magnificat. According to 1 Samuel 1, Han-
nah had been childless, while the other wife of her husband, Peninnah, had many.
Although Hannah’s husband loved her, Peninnah used to bully her for her childless-
ness. Thus one day Hannah prayed to the Lord for a male child, vowing that she
would then offer him as a Nazirite to the Lord. Hence, read from this background,
the tancivmoig in the Magnificat is the state of childlessness and the divine salvation
from this situation is a child."?

One can immediately raise the question about this understanding of the meaning
the taneivooig in the Magnificat, since barrenness is by no means a problem for Mary.
It is actually one of the reasons why some scholars propose that the Magnificat
should be attributed to Elizabeth rather than Mary, since Elizabeth had been suffer-
ing from childlessness. In any case, the similarity between Hannah and Mary in this
case is that, this gift of a child is the divine salvation about which Hannah praises,
and the cause for which Mary calls God “my savior.” In addition, this background
offers an explanation for the vrepnoavor in Lk 1:51, i.e. those women who are proud
of their fecundity and oppress the childless.

It should be added that, for some, toncivooig refers to lowliness of Mary’s identity
as the bride of a carpenter.' It follows that the divine salvation is conferring the honor
of being the mother of God on her, despite her continuous identity as the wife of a
carpenter. In addition, some thinks that toneivooig concerns Mary’s low status in spirit
as a handmaid of the LORD. However, these two proposals are beyond the OT
background of the canticle, and thus remain outside of the focus of this article.

In addition, there is a transition of praising God'’s action from a personal to a com-
munal perspective. In the Magnificat, the communal sentiment emerges since Lk
1:52, and in the Song of Hannah it is apparent in 1 Sam 2:4-8. This may hint at the
socio-political influence of the sons of both women made in their lives, guided by the
will of God, as subsequent narratives unfold. It should be pointed out that, common

'2E.g., J. Gresham Machen, “The Hymns of the First Chapter of Luke,” Princeton Theological Review
10 (1912): 1-38, esp. 28.
'* Plummer, Luke, 32.

12
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to both songs, the social salvation carried out by God is the reversal of fortune of the
haves and the have-nots, the powerful and the powerless.

However, a direct comparison between the songs is not invulnerable. It has been
pointed out that, just as barrenness is explicitly mentioned in Hannah'’s song (v. 5b:
6t otelpa Erekev Emta kai 1 oA €v Tékvolg obévnoey “because a barren woman gave
birth to seven, and the one with many children became weak”), it would not be omit-
ted by the Magnificat if it were the motif.'* This leads scholars of the early 20" century
to conclude that the canticle does not belong to its current context and is only an
interpolation. They propose that the canticle was sung by a Jewish woman celebrat-
ing a victory of the nation, for which her children had possibly fought."* Thus the
Tameivwaolg in the song has become national humiliation by foreign nations'¢ and the
divine salvation the turn of fortune for the nation.

That being said, the Magnificat remains one of the most plausible proposals as
the OT background of the canticle. As noted by Michael D. Goulder that the similarity
of both the words and structures between the two indicates clearly that the Song of
Hannah is “Luke’s primary model for the Magnificat.” Not only that both songs begin
with a couplet in a parallel fashion:

Lk 1:46 Meyolovel 1 yoyn Lov TOV KOpLov, My soul magnifies
the Lord,

1 Sam 2:1b €otepeddn 1 kapdio pov &v kupim My heart was made
firm in the Lord”

Lk 1:47 Kol Nyodliocev TO Tvedud pov £l td 0e®d 1@ | and my spirit rejoiced

ooTipi pov, on the basis of God

my savior

1 Sam 2:1c VY®ON KéEpag pov v Bed pov My horn is lifted up in
my God

But also that “both move on to praise God’s holiness; and both turn half way
through to the theme of God’s reversal of proud and humble, rich and poor.”"”

'* Machen, “The Hymns of the First Chapter of Luke,” 28-29; cf. Friedrich Spitta, “Das Magnifikat, ein
Psalm der Maria und nicht der Elisabeth,” in Theologische Abhandlungen: eine Festgabe zum 17. Mai
1902 fiir Heinrich Julius Holtzmann, ed. W. Nowack (Tubingen: Mohr Siebeck, 1902), 61-94, esp. 79-84.
'S Ibid., 26-27; cf. Spitta, “Das Magpnifikat,” 89; Hillmann, “Die Kindheitsgeschichte Jesu nach Lucas,”
192-261, esp. 200.

'* In addition to the pre-Christian Jewish origin of the Magnificat, it has been proposed by scholars sup-
porting Marian authorship that Mary herself intends the political deliverance in the canticle, spiritual sal-
vation not excluded. See: Plummer, Luke, 32.

'7 Michael D. Goulder, Luke: A New Paradigm, vol. |, Journal for the Study of the New Testament Sup-
plement Series 20 (Sheffield: Sheffield Academic Press, 1989), 226.

13
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I1

In addition to the Song of Hannah, commentators have observed that the com-
poser of the Magnificat made use of the canonical psalter abundantly, both structur-
ally and textually.

In terms of structure, the Magnificat is similar to many of the psalms, which are
categorized as hymns of praise. In those psalms, “there is either a declaration of
praise or a call to praise God (or both) and a reason that is set forth to indicate why
praise is appropriate and indeed compelling and unavoidable.”'® The two parts cor-
respond Lk 1:46b-47 and the rest of the canticle."”

The table below illustrates textual similarities between the Magnificat and a num-

ber of psalms:

gvloyeitm mdoa oapg 1o dvopa O Gyov avToD
€lg TOV aidva kai €ig OV aidva 10D aidvog

Lk 1:46b Meyolover 1| yoyn oL Tov KOpLov, My soul magnifies
the LORD,
Ps 33:4a peyoAdvate TOV KOPLoV oLV €0l Magnify the LORD
with mel!
Ps 34:27 peyorlvviniTe 6 KhpLog Let the LORD be
magnified.
Ps 68:31 aivécm To dvopa Tob Beod pet’ TG pHeyarluved | shall praise the
avtov év aivéoet name of God with
an ode, | shall
magnify him in
praise.
Ps 102:1-2 €OAOYEL T YUY LOL TOV KOPLOV Kai ThvTa: To Bless the Lord! O
£vTOG pov 1O Gvopa O dylov avtod 2 gDAOYEL T my soul! And all
Yoy Hov OV KOpov Kol pn EmhavOavov naocag | that is inside me!
TG AvTamodOGELg 0DTOD Bless his holy
name! 2 Bless the
Lord! O my soul!
And do not forget
all his repay-
ments!
Ps 144:21 aiveowv Kupiov AoANGEL TO GTONO LoV Kol Praise of the

LORD my mouth
shall speak, and
let all flesh bless
his holy name for-
ever and forever
and ever.

'® Patrick D. Miller, Interpreting the Psalms (Philadelphia: Fortress, 1986), 69.

' See further: Farris, The Hymns of Luke’s Infancy Narratives, 67-85.

14
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Lk 1:47

Kol NyoAliccey 10 Tvedpd pov €l @ 0@ @
cwtiipl pov,

and my spirit re-
joiced on the ba-
sis of God my
savior,

Ps 19:6

ayoracopeda £v Td coTNPi® Gov Kol &V
ovouatt Oeod Hudv peyorivvinocouebo

We shall rejoice in
your salvation,
and in the name
of God we shall
be declared/
made great.

Ps 34:9a

1M 08 Yoy Hov AyoAAAcETOL €M TG KLPIW

and my soul shall
rejoice on the ba-
sis of the Lord

Ps 94:1

aivog @dfic 1@ Aamd dedte dyodkiochuedo ¢
Kupi® dhordEmpey Td 0ed T® cOTHPL UOY

A praise of an
ode. David’s. Let
us rejoice in the
LORD! Let us
shout to God, to
our savior!

Lk 1:48a

Ot EnéPreyey €M TV TOMEIVOGLY TG SOVANG
ovTov.

because he
looked upon the
lowliness of his fe-
male slave.

Ps 9:14

EAENGOV g KOpLE 108 TNV TATEIVOGIV OV €K TV
€xOp@V 1OV 0 VYAV LE €K TOV TLADV TOD
Bavatov

Have mercy on
me! O LORD! See
my humiliation
from my enemies!
You are the one
who lifts me up
from the gates of
death!

Ps 24:18

i0¢ Vv taneivociv pov Kol Tov KOToV Hov Kol
Gpec TAOOG TAG AUOPTIOG LoV

See my humilia-
tion and my trou-
ble, and forgive all
my sins!

Ps 101:18

EnéPAeyey €Ml TV TPOCEVYNV TV TOTEWVAV KOl
00K £€E0VdEvmoey TNV dénctv avT®dV

He has looked
upon the prayer of
the humiliated
ones, and he has
not despised their
petition.

Ps 135:23

OTL &v Tf] TamevOceL HUdV Euvnodn Nudv o
KOpLog Ot €ig TOV aidva 10 Eleog avTod

Because in our
humiliation the
LORD remem-
bered us, because

15
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forever is his
mercy.

Lk 1:48b

00V yap and tod ViV pokoplodciv pe mdoot ol
yveveald,

Behold! For from
now on all genera-
tions will call me
blessed

Ps 71:17

£0T® 1O OVOa DTOD ELAOYNLEVOV E1G TOVG
aidvag tpod Tod AoV Slapevel 10 dvopo avToD
Kot ebAoynOncovtal &v adTd mhoat al LAOL THG
Y1ig mavta Ta £6vn pakaptodoty ovTdv

Let his name be
blessed unto the
ages! Before the
sun his name
shall remain. And
in him all the
tribes of the earth
shall be blessed.
All the nations
shall call him
blessed.

Lk 1:49a

411 €moincév pot peydia 6 duvatdc.

because the pow-
erful one did great
things for me.

Ps 70:19a

0 0edg Emg Vyictov O éroinoag peyoleio

O God, as far as
the highest are
the great things
that you has done!

Ps 125:3

gueydAvvey kbp1log Tod Totfjcon ued’ Hudv
€yevnonpuev gvepatvopevol

The LORD has
made great the
doing with us. We
have become re-
joiced.

Lk 1:49b

Kai dylov T dvopa adTod,

And holy is his
name,

Ps 110:9¢c

Grytov kol @oPepov 10 Gvopa avTov

Holy and fearful is
his name.

Lk 1:50

Kol 10 EAe0g anToD €ig Yevedg Kol YEVENS TOTG
@opovpévolg avtov.

and his mercy is
from generation to
generation for
those who fear
him.

Ps 102:11

4t katd T0 Hyog 10D 0vpavod Ao TG VTG
gkpotaincey kOpLog T0 ELe0g aNTOD £M TOVG
@opovpévoug adTov

Because as the
height of the sky
is above the earth,
the LORD has
strengthened his
mercy upon those
who fear him.

16
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Ps 102:13

Kkabmg oikTipel TP VIOV OIKTIPNGEV KVUPLOG
TOVG POPOVUEVOVS AVTOV

Just as a father
has compassion
for sons, the
LORD has had
compassion for
those who fear
him.

Ps 102:17a

70 8¢ €Leog Tod Kupiov Gmd ToD AidVOC Kol EmG
70D 0idvog £l TOLG POPOVUEVOLG D TOV

But the mercy of
the LORD is from
ages until ages
upon those who
fear him.

Ps 117:4

glmdtocov o1 Tavtes ol poPfovEvol TOV KOpLov
Ot ayaBog 6T €ig TOv ai®dva 10 ELeog aTOD

Do let all those
who fear the
LORD say that he
is good, because
his mercy is unto
eternity.

Lk 1:51a

"Emoinoev kpdtog &v Bpayiovi adto,

He did might with
his arm,

Ps 117:15b-
16a

de&1a kuplov Emoinoev dvvouy 6e€1d Kupiov
Dywacév pe

The right hand of
the Lord has done
might, the right
hand of the Lord
has lifted me up.

Ps 88:11

oV £TAMEIVOCOG MG TPOLHATIOY DTEPNPOVOV Kol
&v 1® Ppayiovt TG SuVAUEDS GOV BLECKOPTIOAG
TOVG £XOpOvG Gov

You has humbled
like wounded the
arrogant, and with
your powerful arm
you have scat-
tered your ene-
mies.

Ps 97:1

dioate 6 Kupile Gopa Kovéy 81t BavpacTd
€noinoev kHp1og Ecmaev avTd 1 6e&1d ovTod Kol
0 Bpoyiov 6 Gylog avtod

Sing to the LORD
a new song! Be-
cause wonderful
things the LORD
has done, his right
hand has saved
for him, and his
holy arm.

Lk 1:51b

SECKOPTLGEY VTEPNPAVOVG dlovoiQ Kopdiog
avT®V*

he scattered the
proud with the
thought of their
heart
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Ps 32:10

KOprog Srackedalel fovAag EOvdv abetel 6
AOYIGHOVG M@V kai GOeTET fOLAAG ApyOVTOV

The LORD scat-
ters the counsels
of the nations, and
rejects the
thoughts of the
peoples, and re-
jects the counsels
of the rulers.

Ps 58:12

un| aroxteivng avTovg pmote EMAGO®VTIL TOD
LoD pov SloeKOPTIGOV ATOVG EV Tf| SuvapEl

G0V KOl KATAyaye 00TOHG O VIEPUCTIOTNG LLOV

KOple

Do not kill them!
Lest they may for-
get my people.
Scatter them with
your power and
bring them down!
Lord! My protec-
tor!

Lk 1:52a

kabeilev duvdoTog dmo Bpovmv

he took down rul-
ers from thrones

Lk 1:52b

Kol Dywoev Tomevoic,

but he lifted up the
lowly

Ps. 146:6

AvaAapUPBaveV TPaEg 6 KUPLOG TOTEWVDY O
AUOPTOAOVG EMG TS YTIG

The one who
takes up the gen-
tle/kind/meek is
the LORD, and
the one who hum-
bles/humiliates
the sinful ones
unto the
earth/ground.

Ps 106:40-
41

€€ex 001 E€0VdEVMOIG €T ApyovTag Kol
EmLbvnogv avtovg £v afdte kol ovy 66® 41 Kol
€Bononoev mévntt Ex mtyeiog Kol €010 MG
TPOPoTO TOTPLAG

Contempt has
been poured out
upon rulers and in
an impassible
land and no way,
41 and he has
come to the aid of
the poor one from
poverty and put
families like
sheep.

Ps 112:7-8

0 &yelpv Ao yi|g TTWYOV Ko Gd Kompiog
avoy@v mévnta 8 tod kabicot avTov PETd
apxOvI@V petd apydviov Aaod avtod

he is the one who
raises up the poor
one and from a
dunghill he exalts
the needy one 8
making him sit
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with rulers, with
rulers of his peo-
ple.

Lk 1:53a

TEWAVTOG EVETANGEV Ayafdv

those who are
hungry he satis-
fied/filled with
good things

Lk 1:53b

Kot TAovToUVTOG EE0MESTEINEY KEVODG.

but those who are
rich he sent away
empty.

Ps 106:9b

Kol Yoy Tev@oav EvEmANcev ayaddv

And a hungry soul
he has satis-
fied/filled with
good things

Ps 33:11

TAOVGL0L EXTMYEVCAV KOl EXEIVAGAY OL OE
gxinTodvieg TOV KOOV 0VK ElatT@ONcovTaL
TOVTOG AyafoD didyaipo

The rich ones be-
came poor and
hungered, but the
ones who seek
out the LORD
shall not decrease
in all good
[things]. Interlude.

Ps 145:7

ToLoUVTO Kpipa To1g adikovpévolg d106vta
TPOPTV TOIG TEWACV KOPLOG AVEL TEXEILLEVOVG

[The LORD is the
one] who makes
judgment for the
wronged ones,
gives food to the
hungering ones.
The LORD loos-
ens the bound
ones

Ps 102:5

OV EummA®dvTa &v dyaboig v Embupiav cov
avakavicOnoetal dg deTod 1 vedTNG GOV

He is the one who
satisfy your desire
with good things,
he shall renew
your youth like an
eagle’s.

Lk 1:54

avteldfero Topand Todog anvtod, pvnodivot
€\éovng,

He helped/com-
mitted himself to
Israel his
child/servant, re-
membering
mercy,
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Ps 97:3a Euvnodn tod éréovg avtod 1@ lakwp kol Tfig He remembered
aAnOeiog avtod @ oikw® Iopani his mercy to Ja-
cob and his truth
to the house of Is-

rael.
Lk 1:55 KaBDG EMAANGEY TPOG TOVG TOTEPUS NUADVY, THD Just as he spoke
ABpoadp kol T® oméppott odTod g TOV aidval. to our fathers, to

Abraham and to
his seeds forever.

Ps 104:8 guvion eic TV aidva Srudqine avtod Adyov ob | He remembered
gveteilato €ig yhiog yevedg unto eternity his
covenant, a word
that he com-

manded into thou-
sands genera-
tions.

Given the vast number of verses from the psalter that are paralleled to the Mag-
nificat, the space of this paper does not allow a discussion about them all in detail.
Furthermore, the parallels are scattered in the psalter, and that make interpreting the
entire Magnificat on the basis of its psalmal background rather difficult. Thus, among
these psalms, only five shall be discussed in this section, i.e. Pss 34, 97, 102, 106,
and 117 (LXX), which all parallel at least twice with the Magnificat, unlike the other
psalms which do only once.

Psalm 34 contains two verses that are parallel to the Magnificat, i.e. Ps 34:9 //
Lk 1:46b and Ps 34:9a // Lk 1:47. In other words, both compositions magnify and
rejoice in the LORD with similar expressions. While the singer of the Magnificat mag-
nify and rejoice in the LORD because he has looked favorably upon her tancivootg,
the psalmist magnify and rejoice in the LORD because the LORD saves him from
his personal enemies (v. 1) by reversing the snare that his enemies has set for him
(v. 8), and because the LORD vindicates him from possibly the false accusation of
his enemies (vv. 24, 27).

If we interpret the Magnificat against this psalm, the tansivwoig mentioned in Lk
1:48 may refer to any kind of enmity and the ensuing persecutions, and the salvation
which the Magnificat praises is the deliverance from such persecutions by God. By
extension, the thought of the proud is the plot that they devise against the singer of
the Magnificat; the poor, the humble one is the singer him/herself. It is evident that
the theme of divine reversal is common to both the Magnificat and Psalm 34.

Psalm 97 also contains two parallels with the Magnificat, i.e. Ps 97:1 // Lk 1:51
and Ps 97:3a // Lk 1:54. For the most part, Psalm 97 exhorts its audience to sing
praise to the LORD, but the motivation is not explicitly stated. Nevertheless, the rea-
son is plausibly national-political, as v. 3 suggests, “He remembered his mercy to
lakob and his truth to the house of Israel. All the ends of the earth saw the deliver-
ance of our God” (NETS).
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Read in this light, the tansivwoig in the Magnificat may be intended as the national
disaster befell Israel, possibly losing a war and being subjugated to a foreign
power(s). Hence, the proud and wealth may refer to the foreign nation(s) and the
poor and humble Israel itself. If that is the case, then the hypothesis that the origin
of the Magnificat as a Jewish victory hymn (see section VI for more details) is all the
more possible.

Psalm 102 contains three parallels to the Magnificat, i.e. Ps 102:1-2 // Lk 1:46b,
Ps 102:11,13,17a // Lk 1:50, and Ps 102:5 // Lk 1:53. This psalm can be called a
psalm of mercy, as the word “mercy” and related vocabulary appear ten times in this
psalm (vv. 4x2, 6, 8x3, 11, 13x2, 17). Instead of personal and national enmities and
adverse situations, this psalm concerns the religio-ethical aspect of an individual,
emphasizing that God would forgive the sins of the people. If the singer of the Mag-
nificat had this psalm in mind when composing, the toneivooig in Lk 1:48 may denote
the national sinfulness of the Israelites (by extension, of humanity), and God’s mercy
is his generous dealing with this human sinfulness, which is also the salvation of
which the singer praises. However, the dualism of the proud and humble in the Mag-
nificat does not exist in this psalm. In short, it is a truly universal psalm which cele-
brates divine mercy to all, proud and humble, wealthy and poor. Yet this also sug-
gests that the singer of the Magnificat does not intend this utmost universality of
divine love.

Psalm 106 contains two parallels, i.e. Ps 106:40-41 // Lk 1:52 and Ps 106:9b //
Lk 1:53. This psalm praises the LORD for blessing the community of the psalmist.
He sings about God releases the captives and leading them to a place of habitation
(vv. 2-7, 9-10), safety in marine trips for doing business (vv. 23-30), as well as pre-
vention of drought and famine, and blessing the community with fecundity (vv. 35-
38). From this we may infer, should this psalm be in the mind of the singer of the
Magnficat when s/he composed the canticle, the tancivwoig may refer to national
disaster, either defeat and exile, accidents at sea, and famine, and the divine salva-
tion sung in the canticle may refer to any of them. Then the hypothesized pre-Chris-
tian Jewish origin of the canticle as a victory song may be possible. The wealthy and
proud may refer to the national enemies if tancivooic refers to defeat and exile, or to
the selfish people who are unwilling to open their warehouse to share food with the
poor and hungry during famine, while there is no comparable counterpart if
tomeivwoig refers to natural challenges at sea.

Psalm 117 can also be called a psalm of mercy, since the clause 6t gig tov aidva
10 §\eog avtod, “because unto eternity is his [the LORD’s] mercy,” recurs five times
in this psalm, four at the beginning and one at the end (vv. 1,2,3,4 and 29 respec-
tively), forming an inclusio. This mercy is experienced by the psalmist as being de-
livered by the LORD, particularly in life-threatening situations, both personal (vv.
6b,7b,8) and national (vv. 9-13). Thus, if read juxtaposed to Psalm 117, the
tomeivoolg in Lk 1:48 may refer to such dangerous circumstances where life is at
stake, the proud the enemies, either personal or national. Should the latter be the
case, then the pre-Christian Jewish origin of the Magnificat as a victory song finds
support.
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The brief survey above leads us to ask, if the different psalms, serving as back-
ground for interpretation, offer different results that are not completely compatible
with each other, are necessary for the readers to choose only one of them as valid
interpretative backgrounds. The answer is negative. For even if the content of these
psalms differs, they all propose a similar framework, i.e. the theme of divine reversal.
All the psalmists, in their prayers, consider themselves the weaker one vis-a-vis their
enemies, either concrete (like personal and national adversaries) or abstract (like
sin). They petition God to intervene so as to make them conquer their enemies, in
other words, making them the stronger one and their enemies the weaker one. As it
has been pointed out, this reversal motif is widely present in the canonical psalter.

I11

In addition to the Song of Hannah and the psalter, commentators have also iden-
tified possible OT texts as the background for the Magnificat in the Prophetic corpus.
Parallels that have gained scholarly concensus are listed below:

Lk 1:46b Meyaldver ] yoyn Lov tov kbpiov, “My soul magnifies
the Lord,
Isa61:10 Kai EDEPOGHVY eVEPOVONGOVTAL £l KOPLOV And with joy they

ayodlhdcBm 1 yoyn Hov £l @ Kupio Evéduoev shall rejoice on ac-
Yap pe ipdtiov cmtnpiov kal yrtdva evppoocvvng | count of the LORD,
W voueie meptédnkév ot pitpav kai ¢ vouenyv | let my soul exult on
KOTEKOGUNGEV UE KOGL® account of the
LORD, for he has
put on me a gar-
ment of salvation
and a tunic of joy.
Like a bridegroom
he has placed
around me a girdle,
and like a bride he
has adorned me
with adornment.

Lk 1:47 Kol NyoAAiacey 1O TveDIA oo €l T® 0@ 16 and my spirit re-
ooTApi pov, joiced on the basis
of God my savior,
Hab 3:18 gym 8¢ &v 1 xupie dyaridoopat yaprioopar éxi | Butin the LORD |
@ 0@ 1@ cwTiipi pov shall exult, | shall

rejoice on account
of God my savior.

20 Litwak, Echoes of Scripture in Luke—Acts, 108.
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Lk 1:48b

00V yap amd tod ViV pokoplodeiv pe mdoat ol
yveveald,

Behold! For from
now on all genera-
tions/births will call
me blessed

Mal 3:12

Kol pokoprodow Hudg mavto ta £6vn 10Tt
goec0e VUETS ¥R Oehnt Aéyel KOpLog
TOVTOKPAT®P

All the nations shall
call you blessed,
because you shall
be a desired land,
says the LORD Al-
mighty.

Lk 1:49a

Ot énoincév pot peydia 6 dvvatdc.

because the power-
ful one did great
things for me.

Zeph. 3:17

KOp1o¢ 6 Be6g 5oL &v 5ol dUVOTOG CDOCEL OE
EmGel €ml 6€ DEPOGHVIV KOl KAUVIEL G€ €V TH
ayomioet avtod Kol edepavincetal £l o€ &v
TEPYEL G EV NUEPQY EOPTTC

The LORD your
God is in you. A
might one shall
save you. He shall
bring you gladness,
and he shall renew
you in his love, and
he shall rejoice
upon you in delight
as in a feast day.

Lk 1:50

Kol 10 EAe0g aVTOD €i¢ YEVEQG KOl YEVENS TOTG
@oPovévolg avTov.

and his mercy is
from generation to
generation for those
who fear him.

Isa. 51:8¢c

70 8¢ cOTAPLOV LOL Elg YEVENS YEVEDV

And my salvation
shall be into gener-
ations of genera-
tions

Lk 1:51a

"Emoinoev kpdrog év Ppayiovi avtod,

He did might with
his arm,

Is 51:5

€yyiletl Tayd 1| dikoocOvn pov Kol EEgledoeTon
MG OGS TO cOTPIOV LoV Kal €1g TOV Pparyiova
pov £0vn élmobotv EuE vijootl opEVODGLY Kol
€15 Tov Ppayiova pov Elmodow

Swiftly my right-
eousness is coming
near, and as light
my salvation shall
go out, and in my
arm nations shall
hope, for me is-
lands shall wait and
in my arm they shall
hope.

Lk 1:51b

SECKOPTLGEY VITEPNPAVOVG dlovoig Kopdiog
ovTdV-

he scattered the
proud with the
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thought of their
heart

Ez 17:24

Kol yvooovtot Tavo 0 EAe Tod mediov ot
€y® KVOP10G O Tamev@V EXAOV DYNAOV Kol DY ®dV
EVvAov tamevov Kol Enpaivav EOAoV yAopov Kol
avaBariov Eolov ENpov £yd kVplog AeAdAnKa
Kol Tocm

And all the trees
shall know that I,
the LORD, is the
one who humbles
the tall tree and ex-
alts the low tree,
and the one who
tries up the green
tree and revives the
withered three. |,
the LORD, has spo-
ken and am doing
it.

Lk 1:54a

avtehdfeto Topani Tadog avtod,

He helped Israel his
servant, remember-
ing mercy,

Is 41:8

oV 8¢ Iopan maig pov lakwp Ov eEehe&auny
onépua APpoap Ov yarnoa

But you, Israel, my
servant, Jacob,
whom | have cho-
sen, a seed of
Abraham, whom |
loved.

Lk 1:55

KaBDG ELAANGEY TPOG TOVS TOTEPUG NUDY, THD
ABpoadp kol T® oméEPROTL OTOD EIG TOV aidvaL.

(just) as he spoke
to our fathers, to
Abraham and to his
seeds forever.

Mic 7:20a

dmoelg [...] Eleov 1® APpaap KabBOTL dpocag
TOIG TATPACLY UAV

You shall give [...]
mercy to Abraham
as you have sworn
to our fathers

Is 49:14-16

glmev 82 Tiov dykatéMméy e kplog kod O KpLog
€meAafeTo pov 15 pn émncetal yovr To0
nwoudiov adTiig Tob N €lefioor T Exyova THig
Kotkiag avThic &l 8¢ Kol EmAdforto Tadta yovi
GAL" €y® odk EmiAfcopai cov gimev KOPLog 16
1000 Eml @V xelpdV pov E{ayphencd cov Ta
Telym Kod EVOMIOV oV &1 S18 TovTOC

But Sion said, “The
LORD has forsaken
me, and the LORD
has forgotten me.”
15 “Would a woman
forget her child so
as not to have
mercy on the de-
scendants of her
womb?! But even if
the woman would
forget, | shall not
forget you,” said the
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LORD, “Behold!
Upon my hands |
have painted your
walls. And before
me you always are.”

Just as with the psalter, the parallels between the Magnificat and the prophetic
corpus are also dispersed. However, unlike the former, the latter seems to share a
similar concern, i.e. the exile and the return from it.

For instance, Is 61:10, which is parallel to Lk 1:46, encourages the audience to
rejoice in the LORD, while earlier in Is 61:7 the motivation is explicitly stated: “Thus
they shall inherit the land a second time, and everlasting joy shall be above their
head” (NETS). Some verses before Hab 3:18, which is parallel to Lk 1:47, the
prophet also expresses his confidence in God’s punishment to the nations and his
“salvation of your people, to save your anointed ones” (Hab 3:13; NETS). Many other
parallel texts, e.g., Zeph 3:17 (cf. v. 14-20), Is 41:8 (cf. vv. 11-12,15); 51:5,8¢c (cf. v.
11) all talk about the restoration of Israel after the exile, and also the humiliation of
its enemies.

The theme of divine revesal’ is also present among these prophetic parallels,
e.g., Ez 17:24 (// Lk 1:51b). Isaiah 49 provides a more vivid picture: “On the face of
the earth they [i.e. foreign kings and female rulers] shall do obeisance to you, and
they shall lick the dust of your feet” (Is 49:8; NETS). Yet even its context refers to
the restoration of Israel, via the parable of the two eagles and a vine (vv. 1-10),
explained in vv. 11-24. The sin of the Israelites as the cause of the exile is acknowl-
edged, but the prophet Micah mentions the divine reversal of fortunes between the
nations and Israel, while at the same time professing that this divine intervention is
due to the everlasting mercy of God who wipes off the record of iniquities (Mic 7:16-
19; cf. Is 49:15).

Certainly, not all textual parallels are contributive to interpreting this New Testa-
ment canticle by way of its OT backgrounds. One of the examples is Mal 3:12, which
is parallel to Lk 1:48b. In Mal 3:6-12, the LORD exhorts the post-exilic community
not to forsake the statutes of the LORD, especially the tithe, but rather honor them,
so that the LORD “will not destroy the fruit of your land” (v. 11b), but rather “all the
nations shall call you blessed, because you shall be a desired land” (v. 12).

Although the word tancivooig does not appear in these parallel texts, it is obvious
that, should the composer of the Magnificat had these texts in mind, the word would
refer to some kind of a national disaster comparable to the exile. Naturally, the divine
salvation that is sung about would be God’s intervention to deliver his people out of

2! This Theme of divine reversal, according to Karin Schéphin, prevails in the prophetic corpus, see: Id.,
“... denn er hat die Niedrigkeit seiner Magd angesehen’ (Lk 1,48): Gedanken zum Hintergrund des Be-
griffsfeldes tameivwolg in ausgewahlten prophetischen Texten der Septuaginta,” Biblische Notizen 155
(2012): 5-22, esp. 21.
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such situation and reversing the position of Israel from the weaker one, the op-
pressed, the poor, the humiliated, to the sronger one, the exalted.

v

In the first section, we have briefly examined the similarities between the Magnif-
icat and the Song of Hannah, which is part of the Deuteronomistic History. In fact,
many other texts in the Pentateuchal and Deuteronomistic corpus are proposed to
be textual parallels to the canticle as well:

lokwp éxdheoev 8¢ 1O dvopa avtod Povfnv
Aéyovoa d10TL €10EV LoV KVPLOG TNV
TOMEIVOGIY VOV [E AYOTNOEL O AVIP OV

Lk 1:48a Ot €néPreyev €mi TV TOMEIVOGLY THC because he looked
S0VANG awtod. upon the lowliness of
his female slave.
Dt 26:7b-8 Kol glonkoveev kHpLog Tiig pmviic udv koi | And the LORD heard
€ldev TV tanetvooty Hudv Kai Tov poydov our voice and saw our
NUGOV Kai Tov Oppov nuodv lowliness and our
hardship toil and our
oppression
Kai EEnyayev NUag kKOprog &€& Alydmtov And the LORD led us
a0T0g &v 1oyt ueyaln kol év xepi kpoToid out from Egypt himself
Kai v Bpoyiovt avTod @ VYNA® Koi &v with great strength and
opapacty peyalols Kai v onueion Kol &v with powerful hand
TEPOOLY and with his high arm
and with great specta-
cles and with wonders.
Gen 16:11 Kai glmev avth O dyyehog kupiov 1800 ov év | And the angel of the
yooTpl Exels Kol T€EN viov Kol KaAESELS TO LORD said to her [=
Svopa avtod IopomA étt Emrovcey KOPLOG Hagar], “Behold! You
i) TOMEWVDGEL GOV are pregnant and you
shall give birth to a
son, and you shall call
his name Ismael, be-
cause the LORD has
heard your humilia-
tion.”
Gen 29:32 kol cuvéhofev Agta kol ETekev VIOV TQ And Leah conceived

and gave birth to a son
to Jacob, and she
called his name Reu-
ben, saying, “Because
the LORD has seen
my humiliation, now
me my husband shall
love.”
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1 Sam 9:16 @G O KOpOg ahplov AmOoGTEL® TPOG GE “At this time tomorrow
Gvopa €k yijg Beviapuv kai ypiceig avtov eig | | shall send to you a
Gpyovta €mi OV Aadv pov Iopand kol cdosr | man from the land of
TOV AadV LoV €K YEPOG AAAOQVA®Y &TL Benjamin, and you
EnéPreya €mi v tameivooty Tod Aaod pov | shall anoint him as
étL ALV Pon) adT@Y TPOG HE ruler upon my people

Israel, and he shall
save my people from
the hand of foreigners,
because | have looked
upon the humiliation of
my people, because
their outcry has come
to me.”

2 Sam 16:12 | &l mwg idot kop1og év T tomevmoetl pov kai | “If somehow the LORD
EMOTPEYEL Lot Ayada AvTi THG KOTUPOG may look at my [= Da-
adTod T NUEPY TOdTN vid] humiliation, then

he shall return to me
good things instead of
his curse today”

Lk 1:48b 00V yap amd tod viv paxaplodeiv pe nacal | Behold! For from now
ol yeveal, on all generations will

call me blessed

Gen 30:13b | poxoapia &yod 6t poxopilovoiv pe ai Blessed am I! For the
YOVOIKEG women call me

blessed

Lk 1:49a 611 émoinoév pot peyéia 6 duvatdc. because the powerful

one did great things for
me.

Deut. 10:21b | obtog 0edg cov Botig émoinoey &v coi Ta This is your God who
peyha has done in you [= Is-

rael] great things

Dt 11:7 411 01 6pBaLpol DUV EDpaKay TAVTO TO Because your eyes
gpya Kupiov Ta peydda 6ca Emoinoev LUV have seen all the work
oTUEPOV of the LORD, all these

great things he has
done for you today!

Jdg 2:7 Kai €dovAevoev O Aoog T@ Kupi taoag tag | And the people were

Nnuépag Inood kai thoag Tag MUEPUG TV
TPEGPUTEPOV HGOL ELAKPONUEPEVCOY LETA
Incod dc0t Eyvocav mav 10 Epyov Kupiov T0
péya d émoinoev &v 1d Iopani

subject to the LORD
all the days of Joshua
and all the days of the
elders, all those who
lived long with Joshua,
all those who knew the
work of the LORD, the
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great thing, that he has
done for Israel.

Lk 1:49b Kod dyov 10 fvopa avtod, And holy is his name,
Ex 15:11 Tig 60106 Got €v Beoig Kupie Tig dpotdg cor | “Who is like you
dedo&acpévos &v ayiolg Bovpactog év among the gods, O
d36Ea1c oLV TéEPaTOL LORD? Who is like
you, glorified among
the holy ones, marvel-
ous in glorious things,
doing wonders?
Lk 1:50 Kol 10 £Ae0g aDTOD €I YEVENG KOl YEVENS and his mercy is from
TOIG POPOVHEVOLS AVTOV. generation to genera-
tion to/for those who
fear him.
Deut 7:9b [kOprog 6 Bedc ooV ... 6 PVAGGoOV ...] [The Lord your God ...
EAEOG TOIG Ayanmdotv avTOV Kod Tolg is the one who
(QLAAGGOVGLY TOG EVTOLAG 0OTOD €i¢ (LAiag keeps ...] mercy to
yevedg those who love him
and those who keep
his commandments
into thousands genera-
tions
Ex 20:6 Kai To1dv Eheog ig lddag Toig dyandoty | And doing mercy unto
HE Kol T01g PUAGGCOVGLY TA TPOGTAYUATE. thousands generations
Hov to those who love me
and keep my ordi-
nances.
Lk 1:51a "Enoinoev kpdtog év Bpayiovi adtod, He did might with his
arm,
Ex 6:6 Badile gimov Toic vioig Iopank Aéywv &yd “Go say to the children
KOprog kai EGEM VUG amo Thig duvaoTeiag of Israel! Saying: | am
T®dV Alyvrtiov Kol pocopon DUAS €k Tiig the LORD, and | shall
dovieiog kot Avtpdoopot VUdG év Ppayiovt | lead you out from the
VYNAD kol kpicel peyain power of the Egyp-
tians, and | shall de-
liver you from slavery,
and | shall redeem you
by an uplifted arm and
a great judgment.”
Ex 15:6-7 1N 8e&1& cov KVpie dedoEaotal £v ioyd1 M You right hand, O

de&1a oov yeip kople EBpavaev Exbpovg 7
Kot 1@ TANOeL TG 60ENG GOV cLVETPLYOG
TOVG VIEVAVTIONG ATESTEINNG TNV OpY1V GOV
Kol KOTEPOUYEV ODTOVG OG KOAGUV

LORD, has been glori-
fied with strength. You
right hand, O LORD,
has broken enemies
into pieces. 7 And with
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the fullness of your
glory you broke oppo-
nents into pieces, sent
your wrath and con-
sumed them like straw.

Dt 3:24 KOpie kKOpie oV fpEm di€on td 6@ Oepanovtt | LORD! LORD! You
TV ioydv cov Kol T dOvapiv cov Kol TV have begun to show
YEpa TNV KpaTodv Kol Tov Bpayiovo Tov your trusted servant
VYNAOV Tic yap oty Be0g &V 1@ oVpav® Ty your strength and your
ént iig yiig 8oTic Tomoel kaba ov Enoincag | power and your mighty
Kol Kord TV ioydv cov hand and your uplifted

arm, for which god is
in heaven or on earth
who will do just as you
have done, and ac-
cording to your
strength.

Dt 4:34 £l Emeipaoev 0 Beog eloelbmv AaPeiv savtd | If there is a god who
£0vog €k pécov £Bvouc &v TEPAGU® Kal £V has been (at-)tempted
omnuelolg kai &v TEpacty kai £v TOAENE Kal goes to take a nation
&v xepi kpatond Kol &v poyiovioynid xai | from the midst of a na-
&v Opapacty peydiols kord tavta doa tion, by trial, and by
gnoinoev kOptog 6 Bedc NUAV v Atydnte signs, and by wonders,
EVOTOV 6oV PAETOVTOG and by war, and by a

powerful hand, and by
an uplifted arm, and by
great spectacles, like
all the LORD God has
done for you in Egypt,
before your sight.

Dt 7:18-19 pveig pynobnon 6co énoinoev koplog 6 Bedg | You shall definitely re-
oov 1@ Papawm kol ndot Toig Atyvrtiog 19 member how much the
TOVC TTEWPAGHOVG TOVG peydhovg obg eidocav | LORD your God has
ol 0¢pBaipoi cov Ta onpeia kai ta tépata to. | done to Pharaoh and
peydha EKetva TV YElpoL TV KPAToLdv Kol to all the Egyptians, 19
oV Bpayiova TOV BYNAOGV O EENYayEy o€ the great trials that

your eyes have seen,
the signs and the great
wonders, the mighty
hand and uplifted arm
as | have led you out.

Lk 1:51b deckopmicey VPN Eavovg dlavoiq kapdiag | he scattered the proud
avT@®V* with the thought of

their heart

Gen 6:5 BV 8¢ kOp1og 6 Beog d11 émAnbovOnoav ai | And when the LORD

Kakiol Tdv avOpoTev £l THG YNG Kol ThG TIg

God saw the evils of
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Savogiton €v i) kopdig adtod EmpeAdS Emi
TO TOVN PO TAGOG TAG UEPOG

humans have multi-
plied on the earth and
all those who think in
their heart carefully
about evil all the
days, ...

yovn 6ov té€etai 6ot VIOV Kol KOAEGELS TO
vopa adtod Ioaok kol otRow Ty debnknv
HOV TTPOG o TOV €1g d1alBNKNV aidVIoV Kal T@
OTEPLOTL AVTOD peT’ adTOV

Lk 1:55 KaODG EMAANGEY TPOG TOVE TOTEPUS NUADV, Just as he spoke to
@ APpadp kol T@ omEPUATL 0OTOD EiG TOV our fathers, to Abra-
aidva. ham and to his seeds

forever.

Gen 18:14 un advvotel Tapa @ Bed Pripo gig TOV Is any matter impossi-
Kopov todTov avactpéym mpos ot gig dpag | ble before God?! In
Kol £oton Tfj Zappa vidg this season | shall re-

turn to you, and Sarah
shall have a son.

Gen 18:18 ABpaop 6¢ yvopevog Eotar gig £0vog peya Abraam shall become
Kol TOAD kai EvevioynOncovial &v anTd a great and populous
navto T £0vn TG ¥iig nation, and in him all

the nations of the earth
shall be blessed.

Gen 22:17 M UV EDAoYGBY edhoyiom os ko mAnOvuvey | Truly, | shall definitely
TANOLV® TO CTEPLLA GOV MG TOVG AGTEPAG bless you, and | shall
oD ovpavod kai ig TNV Gupov Ty apa 1o | definitely multiply you
¥€IA0G TG Bakdoong kal KANpovouncet 10 seed as the stars of
OTEPUA GOV TOG TTOAELG TAV DITEVOVTIOV heaven and as the

sand by the edge of
the sea, and your seed
shall inherit the cities
of the adversaries.

Gen 17:19 glnev 8¢ 6 0e0¢ @ APpaap vai idov Zappa 1y | But the LORD said to

Abraham, “Truly! Be-
hold! Sarah your wife
shall give birth for you
a son, and you shall
call his name lIsaac,
and | shall establish
my covenant with him
as a covenant of eter-
nity and for his seed
after him.”

Generally speaking, the contexts of these parallel texts involve three major mo-
tifs. The first motif is the divine selection of David as the king of Israel, e.g., 1 Sam
9:16 and 2 Sam 16:12 (//Lk 1:48a). The second is the exodus event, the greatest of
the interventions of the LORD in Israelite history, the foundation of the people of
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Israel. Moses, who led the Israelites through the exodus, and Joshua, Moses’ suc-
cessor and the one who completed the exodus by leading the Israelites into the
promised land, are key elements in this motif as well. Most of the parallel texts out-
side of Genesis refer to this event, e.g., Ex 6:6; 15:6-7; Dt 3:24; 4:34; 7:18-19 (// Lk
1:51a); Ex 15:11 (// Lk 1:49b); Ex 20:6 and Dt 7:9b (//Lk 1:50); Dt 26:7b-8 (// Lk
1:48a); and to the two great figures in the history of Israel, e.g., Dt 10:21b; 11:7; Jdg
2:7 (//Lk 1:49a). The third motif is the LORD’s eternal promise to Abraham and his
descendents, e.g., Gen 17:19; 18:14,18; 22:17 (// Lk 1:55; cf. Gen 12:1-3). This col-
lective tendency renders the tareivooig in Lk 1:48, and the divine salvation that res-
cues the singer (and Israel) from it, a national catastrophe rather than a difficult chal-
lenge in an individual’s life, and the proud and wealthy national enemies.

It is noticeable that a few parallel verses have not been mentioned. These ver-
eses from Genesis offer further aids to understand the Magnificat. Three verses are
related to women, all troubled by the problems for offspring. On the one hand, it is
about childlessness. Gen 29:32 (//Lk 1:48a) and 30:13b (//Lk 1:48b) are from the
story of Rachel giving birth to Reuben and Leah’s giving Jacob her maid who gave
birth two sons to him, thus leading readers to interpret the word tancivooigin Lk 1:48
as referring to childlessness. On the other hand, it is about having a child. In Gen
16:11 (// Lk 1:48a), the angel of the LORD assures Hagar that he has looked favor-
ably upon her tancivooig, i.e. Sarah’s abuse. However, Sarah’s hatred toward Hagar
came from the fact that Hagar got pregnant but not Sarah, even though it was Sarah
who passed Hagar, her maid, to her husband Abraham. Thus we obtain an ambiva-
lent result to understand the Magnificat.

The other two passages, Gen 6:5 (//Lk 1:51b) and Gen 11:1-9, which may be an
allusion by the same verse,? may offer some hint regarding God’s scattering the
proud because of their plan. The first one provides the reason for God’s destruction
of humanity by a flood and the second God’s dispersing humanity by confusing them
with different languages. The first one is about general human sinfulness and the
second human’s pride to reach the divine realm all by themselves. It is interesting to
note that both passages convey a sense of universality, i.e. that all humans are sinful
and tempted to do away with God, and this is against the Magnificat's dualism of the
proud and the humiliated, the wealthy and the poor.

This overview of the Pentacheucal and Deuteronomistic background of the Mag-
nificat adds some insights to what we have attained in the previous sections. First,
the great event and figures of the collective history of Israel serve as a historical
framework for the canticle. Second, it takes on a more nuanced view on the problem
of childlessness, if it is intended with the word toncivooic by the composer of the
canticle. Third, the universality of human sinfulness and hence humanity’s need for
divine salvation is much more emphasized by this background.

2 Walter Vogels, “Le Magnificat, Marie et Israél,” Eglise et Théologie 6 (1975): 279-296, esp. 289.
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v

In addition to all the OT parallels to the Magnificat mentioned above, some par-

allels from the Wisdom Literature have also been identified:

gkaBioev Tpaeic avt’ avTdV

Lk 1:48a Ot EnéPleyev Emi TV TamEVOOWY TG because he looked
S00ANG 0OTOD. upon the lowliness of
his female slave.
Sir11:12 Kai ol dpBaApol kupiov énéfreyav avtd €ig | And the eyes of the
dyoBd kol avarpbmoey avTov £k LORD has looked
TOMEWOGEWG aVToD 13 Kol Avoywoey upon him for good,
KeQOATV a0Tod kol dnebadpacay €’ avt® | and rebuilt him from
ToAAOL his lowliness, 13 and
raised his head, and
many marveled at him.
Lk 1:51b deordpmicey Drepneavoug dwavoig kapdiag | he scattered the proud
avT@V* with the thought of
their heart
Job 5:12-13 Stoldooovta Boviac Tavodpymy kai ov un | [God is the one who]
TOUGOVGLV 0l XEIPEG ATV AANOEC 13 6 reconciles the coun-
katolopfévev coeovg £v T ppoviost sels of the clever ones,
BovAnv 0& ToATAOK®V EEEcTNOEY let not their hands
make it come true. 13
He is the one who
catches the wise ones
in their intelligence, he
confused complex
counsel.
Lk 1:52 kabeilev duvaotog ano Opovev kol Bywoev | he took down rulers
TOTEVOVG, from thrones and/but
he lifted up the lowly
Job 12:19 duvaotag O¢ yYig KaTEGTPEYEV But the rulers of the
earth he has over-
thrown
Job 5:11 TOV TTOLOVVTO TATEWVOVG €ig DYog The Lord is the one
who makes the lowly
ones into high place
Sir 10:14 Bpovoug dpxovimv kabeilev 6 KOP1og Kai Thrones of rulers the

Lord has taken down
and he has made the
gentle ones sit in place
of them.

These six parallels come from two books, Job and Sirach. Among the four paral-
lels from the former, three are found in Job 5. This may not be a coincidence and
suggest a similarity between the ideology of Eliphaz, the speaker of Job 5, and the
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singer of the Magnificat. In his speech, Eliphaz expresses a dualism between the
lowly and the wise, i.e. those who rely on God and those who have confidence in
their own wisdom (cf. vv. 11-13). Further, he declares that the wise shall perish but
the lowly shall enjoy blessings from God (cf. vv. 15-18). This dualism, as we have
seen, corresponds to that in the Magnificat, esp. Lk 1:52-53. The other parallel in the
book is Job’s acknowledgement that he shares the same theology with his friends,
that God is omnipotent and totally just (12:19). The only reason he struggles with
God is that his current situation does not correspond to his righteousness and blame-
lessness (cf. v. 4). Regarding the two parallel verses from Sirach, it is difficult to draw
significant interpretative insights from the two verses, for they lack narrative or dis-
cursive context for comparisons and contrasts.

In addition to this list, one might posit a textual relation between the Magnificat
and the song of Judith (Jud 16:1-17), especially in v. 7:

Lk 1:52a kaBeihev dvvaotag and Bpdvav kol Dywoev | he took down rulers
TOTEWVOVC, from thrones but he
lifted up the humble
Jud 16:7a £€edboaro yap otolny ynpevoeng avtig gig | for she took off her
Dyog T@v movouvtov &v Iopani widow’s dress for the
exaltation of the hard-
pressed in Israel.

Nevertheless, the piety expressed in the two songs is not identical. A detailed
comparison and contrast between the two songs is beyond the scope of this essay.
One difference between them suffices our purpose here. In Mary’s canticle, she (and
in the later part Israel as personified in her) is solely receptive to the mighty work of
God. There is nowhere in the Magnificat, not even in the infancy narrative, does Mary
take the role of an agent in any degree, apart from her fiat. In contrast, Judith, in her
song as well as in the narrative, she acts (vv. 7-10; cf. 13:1-10). She actually stands
out in the song and in the narrative, as the only person who acts and results in vic-
tory, even though she attributes the victory to God (16:1-5, 13-17, esp. v. 5; cf.
13:7b). Thus, despite the textual allusion, Judith seems not to be the biblical figure
that Luke wants his readers to recall when singing the Magnificat.

VI

It should particularly be noted that, based on the hypothesis of the pre-Christian
Jewish origin of the Magnificat as a victory song, Paul Winter proposes a concrete
historical context for the composition of the canticle, i.e. in the Maccabaean times.?
His argument lies mainly in the textual similarities between 1 Chronicles 16 and the
canticle:

2 Paul Winter, “Magnificat and Benedictus—Maccabaean Psalms?,” Bulletin of the John Rylands Li-
brary 37 (1954): 328-351, esp. 334.
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Lk 1:46 Kai eltev Mapiép: Meyolovel 1 yoyn pov | And Mary said, “My

TOV KOpLov, soul magnifies the
LORD,

1 Chr 16:23 Goote Td Kupiw Thoo 1 yi dvayyeilate 6& Sing to the LORD, all

Nuépag €ic NUéEpaV cwtnpioy aToD the earth! Announce
from day to day his
salvation!

Lk 1:47 Kol NyoAAaceY TO TVEDA OV €L T® 0@ and my spirit rejoiced
M cOTTPL pov, on the basis of God

my savior,

1 Chr 16:10b | ev@pavOnoston kapdio (nrodca Ty The heart will be re-
gvdoxiav oTod joiced when it seek his

[=God’s] good pleas-
ure.

1 Chr 16:35a | odcov fuds 6 He0g tiig cwnpiog MUV Save us! God of our
salvation!

Lk 1:49a 611 énoinoév pot peydda 0 duvartodc. because the powerful
one did great things for
me.

1 Chr 16:9b dmynoache mhoty ta Bavpdoio avtod o Tell fully to all his won-

énoinogv KOPLOG derful things that the
Lord has done!

1 Chr 16:12 LV HoveDETE TO Bovpaoto odTod o Remember his won-
énoinoev tépata kai kpipato tod otopatog | derful things that he
avTod has done, marvels and

judgments of his
mouth!

Lk 1:49b Kai &yov TO Gvopo odTtod, And holy is his name,

1 Chr 16:10a | aiveite év dvopatt dyim avtod Praise in his holy
name!

1 Chr 16:35 kai ginote o®doov fudg 6 0go¢ tiic cotnpiag | And they said, “Save
NUOV Kol £EeAoD Mudg £k T@V E0vAV T0D us, God of our Salva-
aivelv 10 Gvopa o Gylov cov Kol tion! And deliver us
KkowydcOo év Taic aivéceoiv cov from the nations! To

praise your holy name
and to boast in your
praises!”

Lk 1:50 Kol 10 £Leog avTod €ig YEVENS KOl YEVENG and his mercy is from
1015 PoPouLéEvolg avTov. generation to genera-

tion for those who fear
him.

1 Chr 16:36b | kai épel mag 6 Aadg ounv kol fivecav td And all the people

Kopim

shall say, “Amen!” And
they shall praise the
LORD.
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Lk 1:51a ‘Enoinoev kpdtog €v Ppayiov avtod, He did might with his
arm,

1 Chr 16:11 {ntoate TOV KOplov Kai ioyvoate (ntoate | Seek the Lord, and be

10 TPOCOROV AHTOD i TAVTOG strong! Seek his face
all the time

1 Chr 16:27 36&a kai Emouvog katd TpOo®TOV oHToD Glory and praise are to

1oyO¢ Kol KavyMuo. &V TOT® a0ToD his face, strength and
boasting are in his
place

1 Chr 16:28b | 861e 1@ xvpim d6&av kai ioydv Give the LORD glory
and strength!

Lk 1:53 TEWAVTG EVETANOEV dyafdV Kol those who are hungry

TAovTodVTOG EEAMEGTEILEV KEVOUC. he filled with good
things, but those who
are rich he sent away
empty.

1 Chr 16:21b | kai fitey&ev mepl avtdv Paciiels And he rebuked kings
concerning them-
selves.

Lk 1:52a KkaBellev duvaotag and Opdvov kai byweoev | he took down rulers

TOTEWVOVG, from thrones but he
lifted up the humble

Lk 1:54 avtelapeto Topani moudog avtod, He helped Israel his

pvnodijvor Eréovg, servant, remembering
mercy,

1 Chr 16:19 &v 1@ yevéoBar antovg dMyootovg apud | When they [=Canaan-

g éopukpovincay kol topdknoav &v avtn | ites] become few in
number, as they were
diminished and lived
as strangers in it,

1 Chr 16:20 Kai émopevbnoay ano £Bvouc eig £Bvog kai | and they sojourned

amo Poaoiieiog gig Aaov Etepov from nation to nation
and from kingdom to
the other people,

The parallelism between Luke 1 and 1 Chroniclers 16 that Winter has identified

leads to the assumption that “the Magnificat [...] belong][s] to the same period of
history as the compilation of 1 Chroniclers xvi.”>* More concretely, he proposes that
the canticle is composed in Macabaean times as “triumphal odes after victory had
been achieved on the battlefield.” Read in this light, the dovAn in v. 48a does not
refer to an individual, rather to a collectivity, i.e. Israel, which is designated in many
places of the Hebrew Bible as “the daughter of Zion” (e.g., 2 Kg 19:21; Is 37:22). 2

* Ibid., 334.
- Ibid., 341.
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Mac 2:11 describes Israel as: dvti éhevbépag &yévero eic SovAny “instead of a free
woman, she has become a female-slave.” Other elements in the canticle receive
different interpretation as well. The tancivooic “humiliation” that the Magnificat, along
with the entire 1 5o0An “the female-slave,” or the entire people of Israel, would be the
Seleucid rule. One would also identify the tarewoi and newvivteg as the Israelites. In
addition, the ideas of salvation and mercy, which are prominent in the Magnificat (cf.
v. 47 and vv. 50, 54 respectively), are also key words in the only post bellum song
recorded in 1 Maccabees (4:24).

If 1 Chronicles 16 served as the background for the composition of the Magnificat,
the comparison of the two compositions would be contributive to the understanding
of the latter. First, 1 Chr 16:7-36 is sung by David before the Ark after it was moved
into Jerusalem. In other words, the divine selection of (the house of) David may be
the undertone of the canticle in Luke. Second, the perspective of David’'s song is
clearly national (cf. vv. 19-20, 35; also v. 21b). Thus when read against David’s
praise, the elements in the Magnificat, i.e. the toncivoocic from which the singer suf-
fers, the divine deliverance therefrom, the identity of the proud and humble, wealthy
and poor, all take on a collective meaning. Lastly, albeit implicitly, the theme of divine
reversal is present in the Song of David. For instance, 1 Chr 16:19-20 depicts the
Canaanites, the original inhabitants of the promised land, as sojourners, while their
land God has given to the descendants of Abraham, Isaac, and Jacob (v. 18), who
had been sojournes in the wilderness.

CONCLUSION

In this article, we have tried to understand the Magnificat, which is embedded in
the Lucan infancy narrative context only loosely against its proposed Old Testament
backgrounds. These parallel texts are scattered throughout the OT. Given their vast-
ness, it is impossible to gain unanimous interpretations of the canticle.

Above all, in terms of reading the entire canticle, OT offers both an individualist
and collective perspectives. This leads to different interpretations of the elements in
the canticle. One of the most significant notions, the tansivooig, can be taken as the
barrenness of a particular woman, or other unspecified adversaries suffered by an
individual, or national or military disasters which befall upon Israel. Hence, the act of
salvation that God has done must change accordingly, as well as to whom the terms
the proud and wealthy, humble and poor refer.

If reading the Magnificat from its multiple allusion to the OT generates much am-
biguities, would it be better not to do so? On the contrary, in my opinion, it is exactly
because of this ambiguity that the canticle has gained importance in the Christian
tradition, in terms of both theology and pious living. After all, what matters to the
Singer is not him/herself, but the work that God has done (and shall do continuously)
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to the Singer (and his/her community). As has been observed, the Magnificat explic-
itly sings about a series of reversals,* which may correspond to what the Singer calls
“the great things.” What is more, as has been pointed out, these reversals have ex-
panded the horizon of divine presence and actions for justice from national to uni-
versal.” In other words, all those who consider him/herself the tangivog (or tanewvn)
can fit him/herself to the identity of the Singer of the canticle, which on the one hand
confesses the LORD’s previous (and continuous) great actions in human history to
reverse the misfortune® of all those who fear him, and on the other hand expresses
implicitly the petition that the LORD shall do likewise to anyone who pray the canticle
through the ages. This historical sensitivity of the composer can also be deduced
from the fact that s/he grounds the canticle upon the great figures and events in the
history of Israel, referring explicitly to Abraham, but perhaps implies Moses and Da-
vid, and the great event of the exodus.

The universalism of the theme of reversal by the divine not only encompasses all
kinds of persons, but also the complete realm of the collective life of human beings,
as Heinz Schirmann observes: “those who in v. 51 are qualified exclusively from the
ethical-religious point of view, in vv. 52-53 they seem to be characterized from the
social-political point of view.”” However, one should not over-spiritualize the Magnif-
icat, thinking that “the poverty and hunger of the oppressed ... are primarily spir-
itual,” for it is generally believed that, in contrast to the concern of “the poor in spirit’
in the Gospel of Matthew (cf. Matt 5:3), Luke is preoccupied with poverty and need-
iness in the concrete sense.?! ltis, | propose, the ultimate reason that the Magnificat
has always enjoyed a highly respectable place in the Christian tradition, which does
not consider the preferential option for the poor only an option, but its very identity.

Should Christians then take the Magnificat as a call to social revolution? Give
Luke’s concern on the poor and needy in the concrete sense, this question seems
all the more legitimate. It is true that both the text and the OT backgrounds of the

2 Amanda C. Miller, “A Different Kind of Victory: 4Q427 7 |-l and the Magnificat as Later Developments
of the Hebrew Victory Song,” in ‘What Does the Scripture Say?’: Studies in the Function of Scripture in
Early Judaism and Christiantiy, vol. 1, The Synoptic Gospel, ed. Craig A. Evans and H. Daniel Zacha-
rias (London: T&T Clark, 2012), 192-211 [207-208]. For a discussion on how the magisterium and local
churches receive this theme and turn it to pastoral directives, see: Herbert Scholz, “Mary in the Light of
the Magnificat,” Diwa: Studies in Philosophy and Theology 36 (2011): 110-120.

27 C. Hugo Zorilla, “The Magnificat: Song of Justice,” in Conflict and Context: Hermeneutics in the Ameri-
cas, ed. Mark L. Branson and C. René Padilla (Grand Rapids, MI: Eerdmans, 1986), 220-37, esp. 226.
8 See, for instance, Pino di Luccio’s exploration of the theme of the “change of fortune” and universal-
ism in the Magnifcat by comparing the canticle with the book of Esther, not with a close textual compari-
son but a parallelism of movement of thought. Cf. Id., “La megilla de Ester y el Magnificat de Maria de
Nazaret,” Estudios eclesiasticos 86 (2011): 39-55.

2 Heinz Schiirmann, Das Lukasevangelium, 1, Herders theologischer Kommentar zum Neuen Testa-
ment 3/1 (Freiburg: Herder, 1982), 76.

3% Brown, The Birth of the Messiah, 363. He warns his readers against this tendency again in one of his
later articles, “Gospel Infancy Narrative Research from 1976 to 1986: Part Il (Luke),” Catholic Biblical
Quarterly 48 (1986): 660-680 [668].

3! Richard A. Horsley, The Liberation of Christmas: The Infancy Narratives in Social Context (New York:
Crossroad, 1989), 114.
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canticle demand readers not to mystify the ideal of social relations expressed, Seve-
riano B. Pacheco rightly reminds us that the canticle, after all, grounds the source of
social justice upon God, who is the ultimate judge of all that happened in human
history.? It is for us Christians to fight against injustice and build justice in the socie-
ties in which we live, but we have to recognize our effort is only to cooperate with
God to establish his reign on earth. It is a difficult balance that the Magnificat makes
Christians to strike.

32 Severiano B. Pacheco, “Derriba del Trono a los Poderosos y Enaltece a los Humildes (Lc 1,52),”
Ephemerides Mariologicae 63 (2013): 347-360 [359].
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